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Indeed we must thank Him for these 
ords. He foresaw a sprout and selected 
gold from silver or lead. Almost all the 
believers were perplexed by the accident 
and ceased to believe in our religion. 
hose who still held their belief were 
indeed the true believers. In the parable 
of stakes He said that even if we might 
drive in ever so many stakes they would 
be washed away by twos or threes in 
he storm and those that were left would 
get deep into the soil; they would turn 
out to be the true believers. Indeed at 
this time nine out of ten ceased to believe 
in Tenrikyo. At the time of the confisca- 
tion of the altar two became blind, and 
when the summons from the _ police 
authorities came even the fervent be- 
lievers ran away. 

Somewhat tediously, the above illus- 
trates the state of affairs in those days. 
Now through His providence we can fully 
understand the meaning of His words, 
“Those who chant our prayer shall be 
saved.” 

Both at present and in future we must 
take care not to become the so-called 
“stakes washed away in the storm.’ We 
must bear it in mind and forbear any 
and every suffering and become the true 
believers. 

From the above we can surmise that 
Mr. Masaichi used to speak of the parable 
wherever he went. 

“Shinnosuke, Takai and others went 
every day to Nara. Messrs. Umetani and 
Kajimoto went to the prison to send 
various things in to our foundress. Every 
morning they started from Mishima as 
soon as they heard the cock crow, and it 
was after dark that they were able to 
start for home from Nara. They must 
then walk all the way on foot. Mr. G. 
Sawada and Miss M. Nakayama also went 
to send in presents. A lot of presents 
were given our foundress by the believers. 
Mr. H. Maegawa also visited her.” 

Our foundress and the disciples having 
been cast into the prison, those who were 
left behind must have been very much 
worried, partly on account of the paci- 
fication of the believers’ minds. 

Messrs. I. Iburi, I. Masui, S. Umetani, 
N. Takai, S. Kita, and M. Kajimoto who 
had already removed to Mishima that 
spring, were gathered and through the 
divination with a fan they sought a 
solution for their difficulties. We can 
find the names of Messrs. G. Sawada, K. 
Maegawa, K. Minami, T. Yamazawa and 
C. Murata among those who visited the 
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No. 2 Oyasato Apartment-house which is to accommodate the students from abroad. 

‘““The Japanese Language School” is to be opened in October to train the younger 
generation of overseas believers; accommodation facilities are being made ready for 
their comfortable living and pleasant study here. 


foundress’ from their houses at Mishima. 
Some of them are still surviving and I 
shall later refer to them. Those who 
were looking after the foundress went to 
Nara in turn. My father with Mr. Takai 
started for Nara at dawn every day and 
came home after it was quite dark 
covering the distance of about ten miles 
on foot. Messrs. Umetani and Kajimoto 
and others went for the sending in of 
the present to our foundress. We can 
still see the receipts for the presents. 
And it is said that a lot of believers also 
went to send in presents. 

Again I will cite passages from the 
Michisugara :— 

“On the following day, the 19th, 
Messrs. Umetani, Masui and others went 
to the prison to give our foundress 
presents and they sat by her side till 
about four and then returned home. 
They repeated the same thing daily for 
as long as ten days. No ordinary be- 
lievers could have done such a thing. 
On the evening of the 23rd Messrs. 
Masui, Umetani, and Kita invoked the 
will of God and got the following answer : 
“Tt is no use for those who are confined 
to prison to worry about themselves ; 
those who are left behind must cudgel 
their brains for some way of tiding them 
over the difficulties. Therefore the 
caretakers’ responsibilities are rather 
great and I hope they will do their very 
best.” 

Through the above revelation we can 
easily surmise that the responsibilities 
placed upon the caretakers’ shoulders 
were rather heavy, yet thinking that it 
was their own privilege to overcome the 


difficulties, they did their very best. 
Those who were taking care of our 
foundress’ household affairs must have 
been deeply moved to hear that they 
would be rewarded just as equally by 
God Himself as those who were confined 
to prison. 

“Just on the same day when our 
foundress was released, the chief disciple 
was sentenced to ten days’ confinement 
on the ground that he neglected to make 
a report of his having employed an 
assistant. When he was escorted to Nara 
he met our foundress just in front of the 
Monju Temple. On her way home she 
put up at an inn named Yoshizen.” 

There are two opinions as to the 
period of the chief disciple’s detention. 
Some assert that it was ten days and 
others twelve, but I have decided to hold 
to the former. 

During her confinement our foundress 
never tasted even a drop of water and 
yet she came out of the prison quite well. 
Those who waited for her return came 
to meet her, regardless of the distance. 
Their number is said to have been three 
thousand and between ‘Tanbaichi and 
Nara not a rikisha was left disengaged. 
This was because of the fact that some 
of them followed her in rikishas along the 
upper highway. 

After having taken a rest at Yoshizen, 
our foundress returned home in a rikisha 
and just behind her there followed a 
procession of about a hundred and fifty 
rikishas and a numerous group of be- 
lievers bringing up the rear. Thus, along 
the upper highway the festive mood must 
have been spread. 


ASSERTION OF A 
TENRIKYOIST 


Critique on H. van Straélen’s 
The Religion of Divine Wisdom— 
by Prof. Y. Moroi, 
translated by M. Nishikawa. 


On the idea of the world 
of Tenrikyo 

In the next place, there is another 
statement on which we must strongly 
refute. Straelen says that Tenrikyo is 
bound up with Japanese nationalism, 
Japanese racial consciousness, and that 
Tenrikyo has succeeded with Japanese 
nationalism, This statement is very 
strange. Taking his remarks from the 
viewpoint that Christianity cannot go 
deeply into the minds of Japanese people, 
we can understand what he means. But 
if his remarks are true, most religions in 
Japan must have succeeded. His remarks 
are only the impression of a foreigner. 
Impartially thinking, this is out of the 
question. If Tenrikyo succeeded because 
it kept up with Japanese nationalism, all 
the Shinto sects must have succeeded. 
But the fact is not always so. His re- 
marks have no academic ground. Apart 
from his remarks, it should be made clear 
essentially whether Tenrikyo has a deep 
relation to nationalism or not. such an 
impression may be given to outsiders. 
The word of “Nihon” is often used in 
the ‘“ Ofudesaki’’ in some songs of which 
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“Nihon” is emphasized. It is true that 
Tenrikyo put itself in Shintoism, a religion 
of nationalism, in its past history. It is 
true that most of believers in Tenrikyo 
are Japanese or of Japanese lineage up 
until now. It is a superficial comment 
to judge the essentiality of Tenrikyo only 
from these facts. To discuss this matter 
fundamentally, we must judge from the 
original teachings of Tenrikyo. We cannot 
judge easily the essentiality of Tenrikyo 
until we examine whether the original 
teaching of Tenrikyo has an inclination 
to nationalism or whether it is nationalism 
or whether it is universalism. The word, 
‘Nihon’, which is often used in the 
‘Ofudesaki’, does not mean Japan as a 
nation. If anyone read the ‘ Ofudesaki’ 
carefully, he will recognize this frankly. 
‘ Nihon’ as used in the ‘ Ofudesaki’ means 
the center of the Tenrikyo religion and 
those who live in this place. The Kern- 
punkt of the idea of this ‘Nihon’ is Jiba 
(Holy Place) of Kanrodai (or Symbol of 
ideal of Tenrikyo). This is quite different 
from what is called Nippon as a nation. 
This ‘Nihon’ or ‘Niihon’ is apt to be 
taken for Japan as usual, but we cannot 
combine this word with Japanese nation- 
alism. In the ‘Ofudesaki’, ‘sekai’ (or 
the world) is greatly emphasized. ‘ Sekai- 
Ichiretsu-Tasuke’ (salvation all over the 
world) is considered important. This ‘ Se- 
kai-Ichiretsu’ doubtlessly means human 
beings in the world. In the Genesis, of 
Tenrikyo, we are taught that human 
beings were created by God the Parent 


For the first time after the end of the war, young missionaries from the Tenrikyo Young 
Men's Association in July and August visited Okinawa, which had long been isolated from the 
Mother Church, to revive the faith of the followers there. 


at Jiba (Holy place of Tenrikyo) and tha 


they went to live all over the world after—| 
It makes no difference whether! 


wards. 
they are Japanese or not, and human 


beings are all children of God the Parent, 


and they are equal in their essentiality. 
We are taught that those who live in this| 
Holy place should be in touch with the 
teaching of Tenrikyo and that afterwards 
human beings all over the world should 
listen to it. The original teaching of 
Tenrikyo is nothing but universalism, 


because it teaches us that human beings’) \' 


are children of God the Parent and that! 


they are equal in their souls. In this way 


we cannot say that Tenrikyo is national- 
ism from any viewpoint. 
reflect upon the following points. The 
movement of present-day Tenrkyo gives 
the impression that Tenrikyo is Japanese, 
because most of believers in Tenrikyo 


have beén Japanese until now and they | 


have the Japanese way of thinking and 
behavior. We should make salvation all 
over the world progress further, taking 
the original standpoint of Tenrikye by 
going to the bottom of “ Fukugen”’ (or 
returning to the original teaching). Of 


course, in Tenrikyo the oversea mission | 


is just beginning. Propagandism among 


western peoples remains as a future | 
missions | 


problem. Of course, oversea 
have been established up till now. Before 
the Second War, propagandism was done 
in Korea, all China——north, middle, 
south China ——, Manchuria, and Mon- 
golia, and many churches were founded. 
In South and North America and Hawaii, 
many churches were founded. But 
believers were Asiatic peoples or Japanese 
in foreign countries. After the Second 
War, these churches in the Asiatic area 
were compelled to be abolished. In the 
present day, more than one hundred 
have been founded in South America, 
Hawaii, and North America. Propagan- 
dism in Europe remains as a problem to 
come. Before, we must reflect on the 
Japanese element which is not proper to 
the original teaching, but subordinate to 
Japanese habits and way of thinking. But 
we need not put away these Japanese 
elements in hurry, and we should not. 
We should put a standard of missionary 
work upon the content of the teaching. 
And yet we are Japanese who live in 
Japan, and not a mere abstract man of 
the world. We are Japanese, members 
of the world. We do not confuse our 
standpoint as a Japanese with that of 
Tenrikyo itself. We must not cover the 
teaching of Tenrikyo with the feeling of 
Japanese life that Tenrikyo may be truly 
understood, heartily believed in among 
western peoples. And yet it is an evident 
fact that this religion was founded in Jiba, 
one place of Japan, which includes the 
original meaning. And this fact should 
be understood not as nationalism, but as 


Urpunkt of the teaching and salvation, 


that is, the primary point of true salvation — 


activity. (continued on page 3) 


But we must, 
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THE MIKAGURA-UTA 


“ Mikagura-Uia Kogi”’ 
written by Prof. T. Fukaya, translated 
by H. Mimoto 


THE FLETH SECTION 


Futa-Kudari-Me 
(The Second Stanza) 


All human beings are the beloved 
children of God. Human beings are 
brothers and sisters. Therefore, God 
wishes that human beings should help 
one another and live a life of yokigu- 
yashi. If we would live in accordance 
with such divine wishes, there would be 
no such thing as muhon. 

On examining the world of today, I 
often feel that muhon creates the great- 
est tragedy and misfortune among men 
and that the world without muhon is in- 
deed a world of yokigurashi. It is the 
sad state of affairs today that muhon 
occurs between man and wife, parent 
and child, brothers, sisters, and on a large 
scale among nations, racial groups and 
social classes. We must meditate on the 
instructions that we will be able to sever 
the roots of muhon and lead the world 
to peace through joyfully taking part in 
worship. 

In the instructions concerning the Sino- 
Japanese War of 1804, we find the Found- 
ress’ statements: 

“Quickly, quickly, everybody must 
hurry to settle the differences, to settle 
the differences. 

Quickly, quickly, everyone must worship, 
worship so as to bring about settlement 
of differences —— quickly, quickly.” 

The Foundress expressed great concern 
that man should quickly worship and 
bring about the settlement of the war. 

When we examine these instructions 
sarefully we are enabled to understand 
setter the meaning of the words “let us 
sever the roots of rebellion.” 

The fact that nationally and interna- 
jonally various steps are taken to prevent 
-ebellion is happy indication of cultural 
srogress. But in the statement “let us 
sever the roots, we find the difference 
yetween the objective of Tenrikyo, the 
yorld’s final religion, and the popular 
way of people in general. Cutting the 
-oots is the principle symbolized in wor- 
hip. Severing the roots becomes a pos- 
ibility only when human beings come to 
-ealize that they are brothers and sisters 
onceived at the original Jiba, learn to help 
yne another and thus commence to live 
ives in full harmony with God’s wishes. 

Seventhly : If we were to save people 

with difficulty 
Vanatsu: Nanju o sukui agureba 
seventhly: People with difficulty if we 

were to save 
Vanju: difficulties and reference is to 
people suffering from difficulties of the 
lesh or of circumstances. 

There are many ways to help people. 

whe Foundress helped people in various 
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Visitors to the Oyasato on Aug. 24 were the Australian swimmers, 
John Konrads and 8 others, with Mr. Wm. Berge Phillips, vice-president of 
the International Swimmers’ League, and Mr. Alan N. Blue, manager. 
After seeing the Sanctuaries and various facilities of the Church Headquarters, 
they had a swimming contest with Tenri students to promote Friendly 


relations between the two countries. 


ways, and her mortal life of missionary 
effort which lasted until she was ninety 
years old, we must carefully examine for 
guidance in this respect. To help people 
through giving of money is necessary. 
To provide sustenance and give employ- 
ment is important. However, the most 
important way of salvation is to help 
people to realize karmic causation within 
any circumstance and to live and work 
each day in the spirit of anno with yoki- 
gurashi as goal. We are not trying to be- 
little material aid, but such assistance is 
temporary and often help on a small 
scale. Salvation on a large scale, which 
is at the same time fundamental and 
permanent is the non-material assistance 
made through the mind. people without 
faith become attached to form. However, 
on serious meditation, we discover that 
what has form is motivated by what has 
no form. (As a corollary, we can say 
that what has form points to what does 
not have form.) He who has faith always 
looks at the formless which moves that 
which has form. 

Sukui agureba: If we were to save, i.e. 
if we were to save through the attitude 
of mutual assistance. 

We have to meditate on the passage in 
the ofudesaki : 

“How do you interpret the way? It 
is a way of the myriad’s mutual assis- 
tance.” . 

Eighthly: Let us sever the roots of 
disease 

Yattsu: Yamai no ne o kiro 

Eighthly : disease’s roots let us sever 

Yamai no ne: Disease’s roots and refer- 
ence is to the bad karma which makes 
its appearance as disease. 

Kiro: \et us sever 
If we examine the history of our reli- 

gion, we find that we were criticized 

severely on charges of obstructing medical 


administration. However, charges of this 
sort stem from misunderstanding of the 
teachings to sever the roots of diseases. 

In the instructions we note: “ We have 
never said that physicians and medicine 
are unnecessary. We have not discour- 
aged going to a physician and using 
medicine. We claim only to be of assis- 
tance to them who the physicians fail to 
help. Who then started to instruct that 
physicians and medicine are unnecessary 2” 


(continued from page 2) 

This is like Jerusalem in Christianity or 
Vatican in Catholicism or Mecca in Islam. 
Of course, these places are quite different 
from Jiba in its reality, but these are like 
in the points of limitation of place and 
universality. Mecca is only a city in 
Arabia, and yet Islam is not Arabianism, 
which every one know. Mecca is in 
Arabia, and so it is Arabianism —— this is 
nonsense. The centre of Catholicism is 
in Vatican in the suburbs of Rome, but 
we can not say that Catholicism is Italian- 
ism or Romanism. And yet it is true that 
a line of Popes are mostly descended from 
Italians. These facts are different from 
its idea. In this way it will be clear that 
Tenrikyo is never nationalism or as such. 
We can not but say such a viewpoint is 
greatly mistaken. 

We made our remarks as the insider of 
Tenrikyo, though in general, commenting 
upon Straelen’s book on Tenrikyo. And 
yet it is no doubt that this book is excel- 
lent as the book by the outsider. We were 
going to read this book carefully without 
any prejudice. We must appreciate this 
book highly because Straelen’s viewpoint 
is more excellent than that of Japanese 
outsiders of Tenrikyo. ‘This book will 
remain in memory of people as an im- 
pressive book. (THE END) 


A FESTIVAL IN JAPAN 
Gion Festival of Kyoto City — 
Gion-sav (as 1s commonly called, just as 


we call a friend, for example, Taro-san or 
Mr. Taro) is a deity worshipped every- 


where in Japan; he is looked upon, in folk 
belief, as a god of water and of epidemics. 
Of all the festivals in honor of this Gion 
god, that of the Yasaka shrine in Kyoto 
City is the very biggest in Japan. 


Legend 


Niwatori Hoko 


Naginata Hoko 


FENREKYO 


says that the Gion Festival was held in 
Kyoto for the first time in 869 (1lth year 
of the Teikan era), when a plague was 
prevalent throughout the country. In order 
to stamp it out a pompous procession of 
a Divine float, with tall halberds at its 
head, was organized. After that it paraded 
through the streets each time a plague 
broke out. Nowadays it has become one 


of the year’s pageants of Kyoto life, losing 
its former religious meaning. 


Yamabushi Yama 


Funa Hoko 


Urade Yama 


Niwatori Hoko (Float of Chicken); A circle in | 
a triangle on the top of the pole is supposed 
to represent an egg in a war drum. According 
to an old Chinese legend, once upon a time 
peace lasted for a long time to the effect that 
a chicken nested in a war drum. 

Naginata Hoko (Halberd Float); This float is 
distinguished for a long halberd, and carries - 
a Chigo, the deity’s page boy, on it, dressed 
in traditional shinto robes. 

Yamabushi Yama (Float of an Ascetic) ; The 
Figure with a rosary and a hatchet in his | 
hands represents the Yamabushi, an ascetic, 
who found the Yasaka pagoda leaning toward — 
the Imperial palace. Sitting on a rock, hee 
prayed day and night to make the pagoda | 

His prayers were answered, | 
after an ancient ship model used by the | 
Empress Jingu at the time of her expedition 
to Korea, according to legend, three stotuaall 

- 


Funa Hoko (Float of ship) : This float was built 


vertically. 

War god, Sea god and Empress Jingu are 

enshrined in this float. : 
Urade Yama (Float of Revelation of Conjuration) : 

The figure holding a Fishing rod represents the — 

famous Empress Jingu for her expedition to 

Korea. Before her departure, she went trout-— 


Fishing to a river to divine the success of her 
expedition. 


SPrigted by Tomi Jihosha 
Tenri, Nara, _Japan 


